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I have frequently mentioned objective problems and topics in the preceding sections. But what exactly is the force of ‘objective’ here? As my remarks should have made clear I have been using ‘objective’ to contrast with ‘purely historical’. A ‘purely historical’ approach never gets beyond reproduction, commentary, and interpretation. I call an
approach ‘objective’ when it involves a philosopher who advances his own theses and claims.This minimal understanding of ‘objectivity’ (in the context of my remarks in this paper) by no means implies that there are problems and topics, systems of concepts, methods, and similar factors that are ‘eternal’, completely independent of the contingencies
of history (of philosophy, of the sciences), that are not relative to a language, to a logic, to a model, etc. Indeed whether there are problems, etc., in just this absolute, atemporal sense is itself a question for systematic philosophy. It seems clear that the formulation of a problem can only take place against a cognitive background of some sort and
within some ‘conceptual scheme’.34 Such an assumption is made by most if not all analytic philosophers. But the fact that a philosophical tradition recognizes ‘conceptual schemes’ does not make it a ‘purely historical’, non-objective philosophy, in the sense already introduced and described. A philosopher who explicitly accepts a certain ‘conceptual
scheme’ proceeds in an entirely objective and systematic (and not purely historical) manner when, within this framework, he formulates his own theses.Page 2 Citation counts are provided from Web of Science and CrossRef. The counts may vary by service, and are reliant on the availability of their data. Counts will update daily once available. An
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tradition of philosophical professionalism established during the Enlightenment by Wolff and Kant, philosophy in the 19th century was still created largely outside the universities. Comte, Mill, Marx, Kierkegaard, and Schopenhauer were not professors, and only the German idealist school was rooted in academic life. Since the mid-20th century,
however, most well-known philosophers have been associated with academia. Philosophers more and more employ a technical vocabulary and deal with specialized problems, and they write not for a broad intellectual public but for one another. Professionalism also has sharpened the divisions between philosophical schools and made the questions of
what philosophy is and what it ought to be matters of the sharpest controversy. Philosophy has become extremely self-conscious about its own method and nature. The most-significant divisions in 20th-century philosophy were influenced and intensified by geographic and cultural differences. The tradition of clear logical analysis, inaugurated by
Locke and Hume, dominated the English-speaking world, whereas a speculative and broadly historical tradition, begun by Hegel but later diverging radically from him, held sway on the European continent. From the early decades of the century, the substantive as well as stylistic differences between the two approaches—known after World War II as
analytic and Continental philosophy, respectively—gradually became more pronounced, and until the 1990s few serious attempts were made to find common ground between them. Other significant currents in 20th-century philosophy were the speculative philosophies of Henri Bergson (1859–1941) of France, John Dewey (1859–1952) of the United
States, and Alfred North Whitehead (1861–1947) of England—each of whom evades easy classification—and the philosophical Marxism practiced from the early 20th century in parts of central Europe and the West, later including the United States and Latin America. Henri BergsonArchiv für Kunst und Geschichte, BerlinIn his An Introduction to
Metaphysics (1903) and in his masterpiece, Creative Evolution (1907), Bergson distinguished between two profoundly different ways of knowing: the method of analysis, which is characteristic of science, and the method of intuition, a kind of intellectual sympathy through which it is possible to enter into objects and other persons and identify with
them. All basic metaphysical truths, Bergson held, are grasped by philosophical intuition. This is how one comes to know one’s deepest self and the essence of all living things, which he called “duration,” as well as the “vital spirit,” which is the mysterious creative agency in the world. Alfred North WhiteheadFor Whitehead, philosophy is primarily
metaphysics, or “speculative philosophy,” which he described as the effort “to frame a coherent, logical, necessary system of general ideas in terms of which every element of our experience can be interpreted.” Whitehead’s philosophy was thus an attempt to survey the world with a large generality of understanding, an end toward which his great
trilogy—Science and the Modern World (1925), Process and Reality (1929), and Adventures of Ideas (1933)—was directed. Whereas Bergson and Whitehead were principally metaphysicians and philosophers of culture, Dewey was a generalist who stressed the unity, interrelationship, and organicity of all forms of philosophical knowledge. He is chiefly
notable for the fact that his conception of philosophy stressed so powerfully the notions of practicality and moral purpose. One of the guiding aims of Dewey’s philosophizing was the effort to find the same warranted assertibility for ethical and political judgments as for scientific ones. Philosophy, he said, should be oriented not to professional pride
but to human need. Dewey’s approach to the social problems of the 20th century, unlike that of Vladimir Lenin (1870–1924), emphasized not revolution but the continuous application of the intellect to social affairs. He believed in social planning—in conscious intelligent intervention to produce desirable social change—and he proposed a new
“experimentalism” as a guide to enlightened public action to promote the aims of a democratic community. His pragmatic social theory is the first major political philosophy produced by modern liberal democracy. Current period in the history of Western philosophy History ofWestern philosophyThe School of Athens fresco by Raphael Western
philosophy By era Ancient Medieval Renaissance Modern early modern late modern Contemporary By century 16th 17th 18th 19th 20th 21st See also Religious philosophy Buddhist Christian Hindu Islamic Jain Jewish Sikh Middle Eastern philosophy Mesopotamian Egyptian Iranian Eastern philosophy Chinese Indian Japanese Korean Western culture
Western worldvte Contemporary philosophy is the present period in the history of Western philosophy beginning at the early 20th century with the increasing professionalization of the discipline and the rise of analytic and continental philosophy.[1] The phrase "contemporary philosophy" is a piece of technical terminology in philosophy that refers to a
specific period in the history of Western philosophy (namely the philosophy of the 20th and 21st centuries).[2] However, the phrase is often confused with modern philosophy (which refers to an earlier period in Western philosophy), postmodern philosophy (which refers to some philosophers' criticisms of modern philosophy), and with a non-technical
use of the phrase referring to any recent philosophic work. Professionalization ...the day of the philosopher as isolated thinker – the talented amateur with an idiosyncratic message – is effectively gone.— Nicholas Rescher, "American Philosophy Today," Review of Metaphysics 46 (4) Process Professionalization is the social process by which any trade
or occupation establishes the group norms of conduct, acceptable qualifications for membership of the profession, a professional body or association to oversee the conduct of members of the profession, and some degree of demarcation of the qualified from unqualified amateurs.[3] The transformation into a profession brings about many subtle
changes to a field of inquiry, but one more readily identifiable component of professionalization is the increasing irrelevance of "the book" to the field: "research communiqués will begin to change in ways [...] whose modern end products are obvious to all and oppressive to many. No longer will [a member's] researches usually be embodied in books
addressed [...] to anyone who might be interested in the subject matter of the field. Instead they will usually appear as brief articles addressed only to professional colleagues, the men whose knowledge of a shared paradigm can be assumed and who prove to be the only one able to read the papers addressed to them."[4] Philosophy underwent this
process toward the end of the 19th century, and it is one of the key distinguishing features of the contemporary philosophy era in Western philosophy. Germany was the first country to professionalize philosophy.[5] At the end of 1817, Hegel was the first philosopher to be appointed professor by the State, namely by the Prussian Minister of Education,
as an effect of Napoleonic reform in Prussia. In the United States, the professionalisation grew out of reforms to the American higher-education system largely based on the German model.[6] James Campbell describes the professionalisation of philosophy in America as follows: The list of specific changes [during the late 19th-century
professionalization of philosophy] is fairly brief, but the resultant shift is almost total. [...] No longer could the [philosophy] professor function as a defender of the faith or an expounder of Truth. The new philosopher had to be a leader of inquires and a publicizer of results. This shift was made obvious when certified (often German-certified) philosophy
Ph.D.'s replaced theology graduates and ministers in the philosophy classroom. The period between the time when almost no one had a Ph.D. to when almost everyone did was very brief. [...] The doctorate, moreover, was more than a license to teach: it was a certificate that the prospective philosophy instructor was well, if narrowly, trained and ready
to undertake independent work in the now specializing and restricted field of academic philosophy. These new philosophers functioned in independent departments of philosophy [...] They were making real gains in their research, creating a body of philosophic work that remains central to our study even now. These new philosophers also set their
own standards for success, publishing in the recognized organs of philosophy that were being founded at the time: The Monist (1890), The International Journal of Ethics (1890), The Philosophical Review (1892), and The Journal of Philosophy, Psychology, and Scientific Methods (1904). And, of course, these philosophers were banding together into
societies – the American Psychological Association (1892), the Western Philosophical Association (1900), and the American Philosophical Association (1900) – to consolidate their academic positions and advance their philosophic work.[7] Professionalization in England was similarly tied to developments in higher-education. In his work on T.H. Green,
Denys Leighton discusses these changes in British philosophy and Green's claim to the title of Britain's first professional academic philosopher: Henry Sidgwick, in a generous gesture, identified [T.H.] Green as Britain's first professional academic philosopher. Sidgwick's opinion can certainly be questioned: William Hamilton, J.F. Ferrier and Sidgwick
himself are among the contenders for that honour. [...] Yet there can be no doubt that between the death of Mill (1873) and the publication of G.E.Moore's Principia Ethica (1903), the British philosophical profession was transformed, and that Green was partly responsible for the transformation. [...] Bentham, the Mills, Carlyle, Coleridge, Spencer, as
well as many other serious philosophical thinkers of the nineteenth century were men of letters, administrators, active politicians, clergy with livings, but not academics. [...] Green helped separate the study of philosophical from that of literary and historical texts; and by creating a philosophy curriculum at Oxford he also established a rationale for
trained teachers of philosophy. When Green began his academic career much of the serious writing on philosophical topic was published in journals of opinion devoted to a broad range of [topics] (rarely to 'pure' philosophy). He helped professionalize philosophical writing by encouraging specialized periodicals, such as 'Academy' and 'Mind', which
were to serve as venues for the results of scholarly research.[8] The end result of professionalization for philosophy has meant that work being done in the field is now almost exclusively done by university professors holding a doctorate in the field publishing in highly technical, peer-reviewed journals. While it remains common among the population
at large for a person to have a set of religious, political or philosophical views that they consider their "philosophy", these views are rarely informed or connected to the work being done in professional philosophy today. Furthermore, unlike many of the sciences for which there has come to be a healthy industry of books, magazines, and television
shows meant to popularize science and communicate the technical results of a scientific field to the general populace, works by professional philosophers directed at an audience outside the profession remain rare. Philosopher Michael Sandel's book "Justice: What's the Right Thing to Do?" and Harry Frankfurt's "On Bullshit" are examples of works
that hold the uncommon distinction of having been written by professional philosophers but directed at and ultimately popular among a broader audience of non-philosophers. Both works became New York Times best sellers. Professional philosophy today Not long after their formation, the Western Philosophical Association and portions of the
American Psychological Association merged with the American Philosophical Association to create what is today the main professional organization for philosophers in the United States: the American Philosophical Association. The association has three divisions: Pacific, Central and Eastern. Each division organises a large annual conference. The
biggest of these is the Eastern Division Meeting, which usually attracts around 2,000 philosophers and takes place in a different east coast city each December. The Eastern Division Meeting is also the USA's largest recruitment event for philosophy jobs, with numerous universities sending teams to interview candidates for academic posts. Among its
many other tasks, the association is responsible for administering many of the profession's top honors. For example, the Presidency of a Division of the American Philosophical Association is considered to be a professional honor and the American Philosophical Association Book Prize is one of the oldest prizes in philosophy. The largest academic
organization devoted to specifically furthering the study of continental philosophy is the Society for Phenomenology and Existential Philosophy. Concerning professional journals today, a 2018 survey of professional philosophers asked them to rank the highest quality "general" philosophy journals in English, yielding the following top 20: Table of
prominent professional journals in contemporary philosophy[9] 1. Philosophical Review 6. Australasian Journal of Philosophy 11. Synthese 16. Proceedings of the Aristotelian Society 2. Mind 7. Philosophers' Imprint 12. Canadian Journal of Philosophy 17. The Monist 3. Nous 8. Philosophical Studies 13. Erkenntnis 18. European Journal of Philosophy 4.
Journal of Philosophy 9. Philosophical Quarterly 14. American Philosophical Quarterly 19. Journal of the American Philosophical Association 5. Philosophy & Phenomenological Research 10. Analysis 15. Pacific Philosophical Quarterly 20. Thought Concerning continental philosophy specifically, a 2012 survey of mostly professional philosophers asked
them to rank the highest quality "continental tradition" philosophy journals in English. Listing the survey's top 6 results: Table of prominent professional journals in continental philosophy[10] 1. European Journal of Philosophy 4. Inquiry 2. Philosophy & Phenomenological Research 5. Archiv für Geschichte der Philosophie 3. Journal of the History of
Philosophy 6. British Journal for the History of Philosophy The Philosophy Documentation Center publishes a well-known "Directory of American Philosophers" which is the standard reference work for information about philosophical activity in the United States and Canada.[11] The directory is published every two years, alternating with its
companion volume, the "International Directory of Philosophy and Philosophers" (the only edited source for extensive information on philosophical activity in Africa, Asia, Australasia, Europe, and Latin America). Since the start of the 21st century, philosophers have also seen the growing utilization of blogs as a means of professional exchange. A few
notable milestones in this development include an informal listing of philosophy blogs begun by philosopher David Chalmers which has since become a widely used resource by the profession,[12] the establishment of a partnership between ethics blog PEA Soup and the prominent journal Ethics to post featured articles for online discussion on the
blog,[13] and the role of blogs like What is it Like to be a Woman in Philosophy? in bringing attention to the experience of women in the profession.[14][15][16] The analytic–continental divide The beginning of the divide Contemporary continental philosophy began with the work of Franz Brentano, Edmund Husserl, Adolf Reinach, and Martin
Heidegger and the development of the philosophical method of phenomenology. This development was roughly contemporaneous with work by Gottlob Frege and Bertrand Russell inaugurating a new philosophical method based on the analysis of language via modern logic (hence the term "analytic philosophy").[17] Analytic philosophy dominates in
the United Kingdom, Canada, Australia and the English speaking world. Continental philosophy prevails in Europe, including Germany, France, Italy, Spain, Portugal and parts of the United States. Some philosophers, such as Richard Rorty and Simon Glendinning, argue that this "analytic–continental" divide is inimical to the discipline as a whole.
Others, such as John Searle, claim that continental philosophy, especially post-structuralist continental philosophy, should be expunged, on grounds that it is obscurantist and nebulous. Analytic and continental philosophy share a common Western philosophical tradition up to Immanuel Kant. Afterwards, analytic and continental philosophers differ on
the importance and influence of subsequent philosophers on their respective traditions. For instance, the German idealism school developed out of the work of Kant in the 1780s and 1790s and culminated in Georg Wilhelm Friedrich Hegel, who is viewed highly by many continental philosophers. Conversely, Hegel is viewed as a relatively minor figure
for the work of analytic philosophers.[citation needed] Analytic philosophy Main article: Analytic philosophy The analytic program in philosophy is ordinarily dated to the work of English philosophers Bertrand Russell and G.E. Moore in the early 20th century, building on the work of the German philosopher and mathematician Gottlob Frege. They
turned away from then-dominant forms of Hegelianism (objecting in particular to its idealism and purported obscurity)[18][19] and began to develop a new sort of conceptual analysis based on recent developments in logic. The most prominent example of this new method of conceptual analysis is Russell's 1905 paper "On Denoting", a paper that is
widely seen to be the exemplar of the analytic program in philosophy.[20] Although contemporary philosophers who self-identify as "analytic" have widely divergent interests, assumptions, and methods—and have often rejected the fundamental premises that defined the analytic movement between 1900 and 1960—analytic philosophy, in its
contemporary state, is usually taken to be defined by a particular style[21] characterized by precision and thoroughness about a narrow topic, and resistance to "imprecise or cavalier discussions of broad topics."[22] Some analytic philosophers at the end of the 20th century, such as Richard Rorty, have called for a major overhaul of the analytic
philosophic tradition. In particular, Rorty has argued that analytic philosophers must learn important lessons from the work of continental philosophers.[23] Some authors, such as Paul M. Livingston[24] and Shaun Gallagher contend that there exist valuable insights common to both traditions while others, such as Timothy Williamson, have called for
even stricter adherence to the methodological ideals of analytic philosophy: We who classify ourselves as "analytic" philosophers tend to fall into the assumption that our allegiance automatically grants us methodological virtue. According to the crude stereotypes, analytic philosophers use arguments while "continental" philosophers do not. But within
the analytic tradition many philosophers use arguments only to the extent that most "continental" philosophers do [...] How can we do better? We can make a useful start by getting the simple things right. Much even of analytic philosophy moves too fast in its haste to reach the sexy bits. Details are not given the care they deserve: crucial claims are
vaguely stated, significant different formulations are treated as though they were equivalent, examples are under-described, arguments are gestured at rather than properly made, their form is left unexplained, and so on. [...] Philosophy has never been done for an extended period according to standards as high as those that are now already
available, if only the profession will take them seriously to heart.[25] The "crude stereotypes" that Williamson refers to in the above passage are these: that analytic philosophers produce carefully argued and rigorous analyses of trivially small philosophic puzzles, while continental philosophers produce profound and substantial results but only by
deducing them from broad philosophical systems which themselves lack supporting arguments or clarity in their expression. Williamson himself seems to here distance himself from these stereotypes, but does accuse analytic philosophers of too often fitting the critical stereotype of continental philosophers by moving "too fast" to reach substantial
results via poor arguments. Continental philosophy Existentialism is an important school in the continental philosophical tradition. Four key existentialists pictured from top-left clockwise: Kierkegaard, Nietzsche, Kafka, Dostoevsky.[26] Main article: Continental philosophy The history of continental philosophy is taken to begin in the early 1900s
because its institutional roots descend directly from those of phenomenology.[27] As a result, Edmund Husserl has often been credited as the founding figure in continental philosophy. Although, since analytic and continental philosophy have such starkly different views of philosophy after Kant, continental philosophy is also often understood in an
extended sense to include any post-Kant philosophers or movements important to continental philosophy but not analytic philosophy. The term "continental philosophy", like "analytic philosophy", marks a broad range of philosophical views and approaches not easily captured in a definition. It has even been suggested that the term may be more
pejorative than descriptive, functioning as a label for types of western philosophy rejected or disliked by analytic philosophers.[28] Indeed, continental philosophy is often characterized by its critics as philosophy that lacks the rigor of analytic philosophy.[citation needed] Nonetheless, certain descriptive rather than merely pejorative features have
been seen to typically characterize continental philosophy:[29] First, continental philosophers generally reject scientism, the view that the natural sciences are the best or most accurate way of understanding all phenomena.[30] Second, continental philosophy usually considers experience as determined at least partly by factors such as context, space
and time, language, culture, or history. Thus continental philosophy tends toward historicism, where analytic philosophy tends to treat philosophy in terms of discrete problems, capable of being analyzed apart from their historical origins.[31] Third, continental philosophers tend to take a strong interest in the unity of theory and practice, and tend to
see their philosophical inquiries as closely related to personal, moral, or political transformation. Fourth, continental philosophy has an emphasis on metaphilosophy (i.e. the study of the nature, aims, and methods of philosophy). This emphasis can also be found in analytic philosophy, but with starkly different results. Another approach to
approximating a definition of continental philosophy is by listing some of the philosophical movements that are or have been central in continental philosophy: German idealism, phenomenology, existentialism (and its antecedents, such as the thought of Kierkegaard and Nietzsche), hermeneutics, structuralism, post-structuralism, deconstruction,
French feminism, and the critical theory of the Frankfurt School and some other branches of Western Marxism.[32] Bridging the divide An increasing number of contemporary philosophers have contested the value and plausibility of distinguishing analytic and continental philosophy.[33] Some philosophers, like Richard J. Bernstein and A. W. Moore
have explicitly attempted to reconcile these traditions, taking as a point of departure certain themes shared by notable scholars in each tradition. See also 20th-century philosophy Analytic philosophy Experimental philosophy – An emerging field of philosophical inquiry that makes use of empirical data—often gathered through surveys which probe the
intuitions of ordinary people—in order to inform research on long-standing and unsettled philosophical questions. Logical positivism – The first and dominant school in analytic philosophy for the first half of the 20th century. Naturalism – The view that the scientific method (hypothesize, predict, test, repeat) is the only effective way to investigate
reality. Ordinary language philosophy – The dominant school in analytic philosophy in the middle of 20th century. Quietism – In metaphilosophy, the view that the role of philosophy is therapeutic or remedial. Postanalytic philosophy – Postanalytic philosophy describes a detachment and challenge to mainstream analytic philosophy by philosophers like
Richard Rorty. Continental philosophy Deconstruction – An approach (whether in philosophy, literary analysis, or in other fields) where one conducts textual readings with a view to demonstrate that the text is not a discrete whole, instead containing several irreconcilable, contradictory meanings. Existentialism – Existential philosophy is the "explicit
conceptual manifestation of an existential attitude"[34] that begins with a sense of disorientation and confusion in the face of an apparently meaningless or absurd world.[35][36] Phenomenology – Phenomenology is primarily concerned with making the structures of consciousness, and the phenomena which appear in acts of consciousness, objects of
systematic reflection and analysis. Poststructuralism – Structuralism was a fashionable movement in France in the 1950s and 1960s, that studied the underlying structures inherent in cultural products (such as texts), post-structuralism derive from critique of structuralist premises. Specifically, post-structuralism holds that the study of underlying
structures is itself culturally conditioned and therefore subject to myriad biases and misinterpretations. Postmodern philosophy – Postmodern philosophy is skeptical or nihilistic toward many of the values and assumptions of philosophy that derive from modernity, such as humanity having an essence which distinguishes humans from animals, or the
assumption that one form of government is demonstrably better than another. Social constructionism – A central concept in continental philosophy, a social construction is a concept or practice that is the creation (or artifact) of a particular group. Critical theory – Critical theory is the examination and critique of society and culture, drawing from
knowledge across the social sciences and humanities. Frankfurt School – The term "Frankfurt School" is an informal term used to designate the thinkers affiliated with the Institute for Social Research or who were influenced by it. Western philosophy Footnotes and references ^ The publication of Husserl's Logical Investigations (1900–01) and
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of Renaissance philosophy. Early 16th-century philosophy is often called the High Renaissance and is considered to succeed the Renaissance philosophy era and precede the Age of Rationalism. Notable philosophers from the time period include Desiderius Erasmus, Thomas More, Niccolò Machiavelli, Samuel von Pufendorf, Nicolaus Copernicus, and
Michel de Montaigne and Joest Lipps.[1] The 16th century is characterized by a mixture of humanist and scholastic traditions. Notable developments in vocabulary occurred, with the introduction of the words ‘psychology’ (coined by Marko Marulic) and ‘anthropology’ (first used by Magnus Helt). ‘Psychology’ in the 16th century context referred to
discussions of the origin of the human soul. ‘Anthropology’ was used in a narrower context than we are used to today, in strict reference to the relationship between both the human soul and human anatomy as they both comprise human nature.[2] Logic (as represented by the likes of John Mair) began to fall out of favor among most European
countries around the early to mid 16th century, and a directional shift occurred towards Aristotelian interpretations. Erasmus' work Antibarbarians was published in 1520, thirty years after he wrote it, defending the study of ancient philosophers and scholars, broadly referred to as 'classical education,' while conveying the belief that the study of
philosophy is crucial in order to preserve the Christian faith.[2] Academic skepticism had a growing influence, represented by people like Omar Talon and Cornelius Agribba von Nettesheim, who wrote On the Vanity and Uncertainty of the Arts and Sciences and the Excellence of God’s Word.[2] Overall, the writings of Aristotle were one of the most
commonly used subjects of great philosophical commentary. One of the most influential aspects of Aristotle informing 16th century thought was that the soul could be viewed as belonging on two axes of sensitive-intellective (emotions and desires) and cognitive-appetitive (the will). Juan Luis Vives, a humanist considered to be ‘the father of modern
psychology,’[2] was one of a few to attempt to explore an alternative to the Aristotelian psychological model, rejecting metaphysical approaches to understanding the soul and instead placing priority on understanding it through describing its functionality (although fails to successfully arrive at a fully formed alternative). His arguments centered
around humanity's intellectual inability to completely understand what a soul is.[2] The individual, in the 16th century, was understood only (again through an Aristotelian lens) through their political community or homeland, with the task of pursuing moral virtue. Humanity's tendency towards fostering political communities was seen as both a natural
and entirely unique characteristic belonging to man. [2] References ^ Early Modern Philosophy: Essential Readings with Commentary, edited by A. P. Martinich, Fritz Allhoff, Anand Jayprakash Vaidya, Wiley-Blackwell, 2007, "General Introduction." ^ a b c d e f Lagerlund, Henrik. Routledge Companion to Sixteenth Century Philosophy. 1st ed.
Routledge, 2017. . This philosophy-related article is a stub. You can help Wikipedia by expanding it.vte Retrieved from "
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